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What happened to our happy hierarchy?
The "trilemma":

1. Creation is good; matter has
not fallen; there's nothing wrong
with money, sex, or beer

2. No one acts
with evil as his
goal.

3. There
is sin.

Satan's Fall
(Bouyer again)
"A dissonance has been introduced into the universal harmony, for an obstacle has
arisen which attempts to arrest the stream of being flowing out into creation from
the divine perichoresis of the Godhead.
Among spiritual creatures a whole segment of the great mystic rose flowering around
the Trinity has become detached and, as it were, torn open.
At its tip is one of the highest, if not the highest, of the created powers:
Lucifer, the morning star,
the Prince of this tangible world on which the last wave of light broke,
the last echo of the great Eucharist resounded.
What has happened then? What has intervened?
Simply, pride. So marvelously raised up by the Creator’s grace, so near the center
and source of all things, the created spirit yet willed to set itself up as the center."

Thesis #1:
No dualism

Can you make a light room dark?
Can you make a dark room light?

The illustration comes from St. Augustine, who said that
evil is the absence of good,
the way that darkness is the absence of light,
and not vice versa in either case!
Darkness is not "something," it is the absence of something.
Evil is not "something," it is the absence or distortion or corruption of something.

Thesis #2:
No one acts with
evil as his goal

The doctrine of the Fall combines a sternly realistic recognition of sin with an
amazingly optimistic anthropology. It does not say our appetites have been so
perverted as to desire evil instead of good; it says we confuse a perfective good with
an apparent good. St Thomas makes this point repeatedly in his book On Evil:
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• “Evil is not the direct object of the will.”
• “No one acts with evil as his goal.”
• “No one makes evil his object when performing an action.”
Oh, wait.
These are three quotations from Dionysius (Thomas quotes him 1600 times in the
Summa alone.)
When Thomas uses his own voice to assert the premise he says, “The act itself is not
willed according as it is disordered, but according to something else, which while the
will is seeking it, it incurs the foresaid deordination which it would not will.”
According to Catholic anthropology, our willing cannot be so distorted from its
created shape that it would perversely desire evil instead of good.
However, according to the same realistic anthropology, the will can suffer a disorder
when it desires. We do not choose an act because it is sinful, yet we can choose
sinfully.
No creature chooses evil, not even the demons. Thomas writes, “Sin could not be in
demons in the way that they would desire as good for themselves something evil”

But wait, isn't Satan a force of evil? Yes, he is a creature of God
who has turned his will rebelliously against God, but even as he does
so, he is using good things God gave him, like will, intellect, and being
itself. Lewis writes in the preface to The Screwtape Letters,

Lewis: "

The commonest question is whether I really “believe in the
Devil.” Now, if by “the Devil” you mean a power opposite to God
and, like God, self-existent from all eternity, the answer is
certainly No. There is no uncreated being except God. God has no
opposite. No being could attain a “perfect badness” opposite to the
perfect goodness of God; for when you have taken away every
kind of good thing (intelligence, will, memory, energy, and
existence itself) there would be none of him left. … Satan, the
leader or dictator of Devils, is the opposite, not of God, but of
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leader or dictator of Devils, is the opposite, not of God, but of
Michael."
All this leads Screwtape to tell Wormwood hell's version of Satan’s fall.
"I do not see that it can do any harm to tell you that this very problem was a
chief cause of Our Father's quarrel with the Enemy. The Enemy gave no
reply except to produce the cock-and-bull story about disinterested love
which He has been circulating ever since. This Our Father naturally could
not accept. He implored the Enemy to lay His cards on the table, and gave
Him every opportunity. He admitted that he felt a real anxiety to know the
secret; the Enemy replied "I wish with all my heart that you did".
It was, I imagine, at this stage in the interview that Our Father's disgust at
such an unprovoked lack of confidence caused him to remove himself an
infinite distance from the Presence with a suddenness which has given rise
to the ridiculous enemy story that he was forcibly thrown out of Heaven."

Thesis #3: There's nothing wrong with money, sex or beer ...
The problem is avarice, lust and gluttony.
Anthropos' Fall:

Corrupted appetites. Turkish Delight

Turkish
Delight

Satan's enmity and malice leads him to seduce us into our rebellion, too.
A dissonance has been introduced into this harmony. Lucifer, the morning
star, the prince of this tangible world, broke hierarchy and set himself up as
a competing center, taking glory unto himself.
Pride, said Augustine, is incurvatus in se.
And now Satan seeks to draw Adam and Eve into his enmity for God.
Men and women are created for deification, we concluded yesterday.
The fathers said "God became man so that man might become divine."
That's how they summarized the purpose of creation.
And where is the first mention of deification in the Bible?

“The serpent said to the woman, ‘You certainly will not die! No, God knows
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“The serpent said to the woman, ‘You certainly will not die! No, God knows
well that the moment you eat of it your eyes will be opened and you will be
like gods" (Genesis 3).
There we have the first mention of divinization but it is presented as a false
divinization, an ersatz divinization, a divinization that would happen outside
the liturgical hierarchy.
Satan cannot change the truth; he cannot change our nature.
He can only tell lies.

Satan takes the true promise of divinization and bends it until it becomes a
temptation. He twists a promise
into a doubt,
and then into a provocation to sin.

The Passions
The ancient world understood a person to have three faculties • A human being is able to think – this is the intellective faculty;
• a human being can be moved to action by having his ire stirred up – this is
the irascible faculty;
• and a person has appetites that generate desire – this is the concupiscible
faculty.
When a person is under God
Then the intellective faculty can see clearly
And the irascible & concupiscible faculties are directed by reason.
If not distorted, these three faculties could be moved properly, as Maximus the Confessor
notes.
“The soul is moved reasonably when
its concupiscible
element

is qualified by self-mastery,

its irascible element

cleaves to love and turns away from hate,

and the rational
element

lives with God through prayer and spiritual contemplation.”

If are distorted, then the faculties don't work right.
When the external bond with God breaks, internal chaos in the person result.
Then they are called "Passions" in the ascetical tradition.
In the West, "passion"
is used in neutral
fashion - can be good
or bad.

“For the Eastern Fathers, the passions could be neither good nor
indifferent. The soul is by nature the image of God. As the result
of sin, it has been cloaked with various passions. The aim of
praxis is to strip the soul of these pathe.” [Spidlik]

Passions = those thoughts and states which separate a person from God because they
dampen agape.
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Maximus the Confessor • Passion is a movement of the soul contrary to nature
either toward irrational love or senseless hate of
something
or on account of something material.
• The vices, whether of the concupiscible, the irascible,
or the rational element, come upon us with the misuse
of the faculties of the soul.
• As with everything, misuse is sin
• Scripture takes away none of the things given by God
for our use. For example, it does not forbid eating or
begetting children or having money or managing it, but
it does forbid gluttony, fornication, and so forth. Nor
does it even forbid us to think of these things, for they
were made to be thought of; what it forbids is thinking
of them with passion.
• Some of the passions belong to the irascible, some to
the concupiscible part of the soul ... the passions of the
irascible part of the soul are harder to combat than
those of the concupiscible. Almsgiving heals the
irascible part of the soul; fasting extinguishes the
concupiscible part … Humility and distress free man
from every sin

The faculties The 8 evil thoughts

A monk named Evagrius
organized a list, and called
them "the 8 evil thoughts."

Appetitive

Gluttony, lust, avarice

Incensive

Anger, despondency, acedia (lazy piety)

Intellective

Vainglory, pride

"It is not in our power to determine whether we are disturbed by these
thoughts, but it is up to us to decide if they are to linger within us or
not and whether or not they are to stir up our passions."

Roots of the western "vices and virtues"
Evagrius' pupil

Cassian
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Pope Gregory the Great

The Sayings of the Desert Fathers contain stories of poison & antidote

Pride

Humility,
Obedience

Obedience 5. They said that Silvanus had a disciple in Scetis called Mark, who possessed
the virtue of obedience in large measure. He was a copyist of old manuscripts: and the
hermit loved him for his obedience. He had seven other disciples, and they were sad that he
loved Mark more than them. When the nearby hermits heard that he loved Mark above the
others, they took it badly. One day when they visited him, Silvanus took them with him out of
his cell, and began to knock on the door of each of his disciples, saying, 'Brother, come out,
I have work for you.' Not one of them appeared immediately. When he came to Mark's cell,
he knocked, saying, 'Mark,' and as soon as Mark heard the voice of the hermit he came out
and Silvanus sent him on some errand. So he said to the other hermits, 'Where are the other
brothers?' He went into Mark's cell, and found a book which he had just begun to copy, and
he was making the letter O, but when he had heard the hermit's voice, he had not finished
the line of the O.

Greed
(Avarice)

Poverty,
possessing
nothing

Two hermits lived together for many years without a quarrel. One said to the other, 'Let's
have a quarrel with each other, as other men do.' The other answered, 'I don't know how a
quarrel happens.' The first said, 'Look here, I put a brick between us, and I say, "That's
mine." Then you say, "No, it's mine." That is how you begin a quarrel.' So they put a brick
between them, and one of them said, 'That's mine.' The other said, 'No; it's mine.' He
answered, 'Yes, it's yours. Take it away.' They were unable to argue with each other.
Evagrius said that there was a brother who had no possessions except a Gospel book and
he sold it in order to feed the poor. He said something worth remembering: 'I have sold even
the word that commands me to sell all and give to the poor."
Some robbers once came to a hermitage and said, *We've come to take everything out of
your cell.' The hermit said, 'Take whatever you see, my sons.' So they took what they found
in the cell, and went away. But they missed a little bag that was hidden in the cell. The
hermit picked it up, and ran after them, shouting, 'My sons, you missed this; take it." They
were amazed at his patience and restored everything, and did penance to him. They said to
each other, 'Truly this is a man of God.'

Anger

Patience,
Meekness

A brother was restless in his community and he was often irritated. So he said, 'I will go and
live somewhere by myself. I will not be able to talk or listen to anyone and so I shall be at
peace, and my passionate anger will cease.' He went out and lived alone in a cave. But one
day he filled his jug with water and put it on the ground. Suddenly it happened to fall over.
He filled it again, and again it fell. This happened a third time. In a rage he snatched up the
jug and smashed it. Coming to his senses, he knew that the demon of anger had mocked
him, and he said, 'Here am I by myself, and he has beaten me. I will return to the
community. Wherever you live, you need effort and patience and above all God's help.' So
he got up, and went back.
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"Liturgical
Asceticism"

 Liturgical asceticism is the cost of being made more Christoform in order to commit
liturgy.
 Liturgy is participation by the body of Christ in the perichoresis of the Trinity;
asceticism is the capacitation for that participation, called deification;
theology is union with God, making the Church’s liturgy a theological act.
 There are many other motives for practicing an asceticism, but if the motive is to
become by grace what Christ is by nature, then this asceticism is liturgical because it
relies upon the sacramental bestowal of the grace of Christ through the working of the
Holy Spirit.
 The whole aim of asceticism is to capacitate a person for prayer, and the highest
experience of prayer is theology.
 Theologia is knowing the Trinity, but in the Biblical sense of ‘knowing:’ experiencing it.
 A person is a block of marble within which lies an image of the image of God (the
Son), and each strike of mallet and chisel by the Holy Spirit frees that image from
stone-cold vices in order to create out of women and men a liturgical son who shares
the Son's filial relationship with God the Father.
 If liturgy means sharing the life of Christ (being washed in his resurrection, eating his
body), and if askesis means discipline (in the sense of forming), then liturgical
asceticism is the discipline required to become an icon of Christ and make his image
visible in our faces.
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Liturgy, Christian Asceticism, and Turkish Delight

David W. Fagerberg
New Theology Review, Volume 9, Number 4, November 1996, 93-102.

This essay is about an attitude toward the world, a Christian attitude, and therefore one which is
embedded in the liturgical vision, because the liturgy is where the Christian attitude toward the world is
enacted. Fr. Aidan Kavanagh would say that liturgy is the faith of the Church in motion. Like
listening is friendship in motion, I suppose, or studying is scholarship in motion, or sitting down at supper
together is family in motion, or comforting a child with a skinned knee is parenting in motion, or making
love is marriage in motion. Liturgy is the faith of the Church in motion, and it consists of an attitude toward
the world which is frequently misunderstood and needs to be put right.
Toward that end, we will need some words to identify some realities, so let us do what theologians
always do: make some up. But rather than inventing dry, abstract words, which tend to shred while one is
playing with them, it might be more pleasant for the reader if we borrowed a story-word. Story-words are
more resilient and one can continue playing with the idea after we’re done. This story-symbol comes from
C. S. Lewis's Chronicles of Narnia.
In the first of that series, The Lion, the Witch & the Wardrobe, Lewis tells the story of the visit of
four children from our world to the magical land of Narnia. A White Witch has cast a spell over Narnia
making it forever winter and never Christmas. But an old prophecy says that when the four thrones at
Cair Paravel are occupied by the rightful Kings and Queens - Sons of Adam and Daughters of Eve - then
her reign will be no more. Which is why, when she learns that a certain young human named Edmund has
entered Narnia, she is anxious to dupe him into handing over his brother and two sisters. She seduces
Edmund. She seduces his appetite for authority by promising to make him High King instead of his elder
brother Peter. And she seduces his appetite for indulgence by giving him a taste of candy - Turkish

Delight - and promising him more if he will deliver the other children into her hands. (Of course, the
reader can see all along that the Witch has no good plans for any of them, and will probably turn them all to
stone, but when you are in the middle of a seduction it is hard to keep your wits about you.)
It is around this point that Lewis lets the reader in on two facts about the Turkish Delight which
Edmund ate. First, "This was enchanted Turkish Delight and anyone who had once tasted it would
want more and more of it, and would even, if they were allowed, go on eating it till they had killed
themselves." Second, when Edmund sat down to supper at Mr. & Mrs. Beaver's house that evening, he did
not enjoy the meal. For, Lewis observes, "There's nothing that spoils the taste of good ordinary food
half so much as the memory of bad magic food." When one's appetite is spoiled, one is not hungry for
that which is good. Or good for one. So one never gets filled. One remains hungry.
Each human being is born with a spoiled appetite. That, I take it, is the Christian doctrine of
original sin. We are all of us born already with the memory of bad magic food which spoils the taste of this
good ordinary earth. Our appetite for God has been spoiled by an appetite which grows the more ravenous
when we try to feed it. So we devour gold & oil & caviar, we devour Buicks & vice-presidencies & 6packs, we devour other people & races & nations. "Man ist was er isst" punned Feuerbach - humans are
what they eat. But Fr. Alexander Schmemann thinks the Bible knew that long before Feuerbach did. “In
our perspective, the 'original' sin is not primarily that man has 'disobeyed' God; the sin is that he
ceased to be hungry for God and God alone ... The only real fall of man is his noneucharistic life in a
noneucharistic world."i
This observation opens a fork in the Christian understanding of the world, and as I said, I am
supposing that liturgy is source of the Christian understanding of the world. The Church has stared down
the two paths at this fork many times in its history, one to the left and one to the right, but each time
it has refused them both. Because the first alternative, the road to the left, supposes that there is
something wrong with Edmund's taste buds or with Turkish Delight. The Church refuses this diagnosis. It
does not suppose that Edmund's taste buds were troublesome, although it does admit that through them he
got into trouble. But if you travel a ways down this left fork, then you hear things like this: ‘Sensual taste

buds are bad. Any and all Turkish Delight is evil. There is something unholy about it. There is something
unholy about bodies and matter and creation. It is an unholy world. Therefore, what we must do is leave
the world by living in little sacred pockets, in sacred caves, or on sacred mountains, or in sacred temples.’
Let us be absolutely clear. If the problem lay in the world (creation fell, so money, sex & beer are
bad) then the Church would adopt solutions like the following. Find a corner of the world and consecrate
it; go there once a week to grab a breath of fresh air; build as many little life-rafts around the community as
possible, staff them with priests, and the job of the evangelism committee is all lined up. If the world is
godless, then the task of the Church when it gets up its head of steam (the task of the Church-at-liturgy)
would be to consecrate pockets of the world.
This is a common picture of the purpose of liturgy, but it is wrong. It’s wrong because the problem
does not lie with Edmund's taste buds, nor with any Turkish Delight except that which is enchanted. Fr.
Louis Bouyer writes,
[Modern persons] assume reality was from the first profane and in order to have something
sacred it was first necessary to take hold of that which was profane and consecrate it. The
truth, however, is the very opposite to this rather smug opinion. In fact, it is the profane that
has come into being through a desecration of the sacred. Human beings circumscribe a
limited area in this reality as their own to the exclusion of God. At this moment the profane
makes its appearance. The more firmly [persons] establish themselves in the world as their
own home, the more this area of the profane is extended. Moreover, the farther they extend
the boundaries of their own piece of ground, the less interest they take in the rest.ii

It is not that the world is desecrated and we need to consecrate it; rather is it the case that the world
is sacred and we have desecrated it. This would be the true connection between liturgy and social justice.
Liturgy is not an escape from the profane world into a sacred sphere; rather liturgy tells human beings the
truth, that we have desecrated a sacred world and created a profane situation. Injustice is profane. So
Nicholas Wolterstorff can write, "When we deal with justice, we are dealing with the sacred. Injustice
is desecration. The preoccupation of the liturgy with holiness does not separate liturgy from justice.
On the contrary, holiness binds liturgy and justice together ... God's justice is a manifestation of his
holiness, and our justice is a reflection of God's holiness."iii
Or in the more playful words of G. K. Chesterton, "Morality did not begin by one man saying to

another, 'I will not hit you if you do not hit me'; there is no trace of such a transaction. There is a
trace of both men having said, 'We must not hit each other in the holy place.'"iv It does no service to
the Kingdom of God if in the name of some pseudo-liturgy we circumscribe The Holy to Church on Sunday
so that we can hit each other in the office on Monday. Liturgy professes that the whole world, all of life,
every moment of creation is holy.
So Fr. Godfrey Diekmann can say about the world’s reason that it "is our means of worship ....
Water, all water, can be called holy because it is a sacrament, a sign of God's power and beauty and
love. Blessing water, or using it in liturgy, simply reveals more convincingly the fulfilment of water's
intrinsic sacramentality. Liturgical word and sacrament are, so to speak, the intensification, the
visible concentration of what is already incipiently present."v And Paul Evdokimov can say about the
world’s end “that everything is destined for a liturgical fulfillment ... The final destiny of water is to
participate in the mystery of the Epiphany; of wood, to become a cross; of the earth, to receive the
body of the Lord during his rest on the Sabbath ... Olive oil and water attain their fullness as
conductor elements for grace on regenerated man. Wheat and wine achieve their ultimate raison
d'etre in the eucharistic chalice ... A piece of being becomes a hierophany, an epiphany of the sacred
....”vi The end of a watch is to tell time; the end of creation, and humanity’s place in it, is liturgical.
But now there is a gravitational pull from the other side. What about the second alternative, the
road to the right? If the road to the left is a mistake and the problem does not lie in creation, then may we
say there is nothing wrong with humanity's current state? Should the Church be in the business of
gastronomic therapy for an enchanted diet? "Do you feel sick to your stomach? It's all in your head."
There are those who adopt this position, with the laudable goal of correcting the idea that the world is
profane (as in godless), but with the unfortunate byproduct of dismissing our need for the sacred (as in a
place set apart). It is true that space, time & matter do not need correcting because they are not unholy; but
the human heart needs regeneration. There may not be anything wrong with having taste buds, or with
Turkish Delight itself, but the human race has a memory of bad, magical Turkish Delight which has spoiled
our appetite for God.

G. K. Chesterton writes of his coming to this awareness:
In the godhead of youth it seems easy to say, "Why cannot a man see God in a bird
flying and be content?" But then comes a time when we go on and say, "If God is in the
birds, let us be not only as beautiful as the birds; let us be as cruel as the birds; let us live the
mad, red life of nature." And something that is wholesome in us resists and says, "My friend,
you are going mad."
Then comes the other side and we say: "The birds are hateful, the flowers are
shameful. I will give no praise to so base a universe." And the wholesome thing in us says:
"My friend, you are going mad."
Now when Xty came, the ancient world had just reached this dilemma. It heard the
voice of nature worship crying, "All natural things are good: war is healthy as the flowers.
Lust is as clean as the stars." And it heard also the cry of the hopeless stoics & idealists:
"The flowers are at war: the stars are unclean: nothing but man's conscience is right and that
is utterly defeated."...
The main point is that the Fall, like every other large path of Christianity, is embodied
in the common language talked on the top of an omnibus. Anybody might say, "Very few
men are really manly." Nobody would say "Very few whales are really whaley."

The problem is not being-in-the-world, such that it would be resolved by not-being-in-the-world;
the problem is being-in-the-world imperfectly. To understand that nothing is wrong with the world, but that
we must leave the world and bless the Kingdom of God is a very great paradox.
It is the liturgical paradox.
The liturgy, says Fr. Kavanagh, is not the Church doing something unworldly; liturgy is the Church
doing the world the way it was meant to be done. The liturgical fast precedes the liturgical feast not
because we shouldn't eat, and not because Turkish Delight can't be good if offered by God; we fast so that
the Witch can't get control over us through the Turkish Delight. This is behind Paul's concept of "the flesh",
says Fr. Bouyer. "How, then, shall we define sarx? Let us say that it is an obscure but invincible
complicity that the power of darkness finds in us, inherited in fact with our earthly nature and bound
to the present state of it. Through the deception of the fallen angels, by the false wisdom which they
teach to man, and by the seduction which they exercise over their sensible appetites, they have
succeeded in leading us into their enmity."
Christian asceticism, then, is not masochism, not hatred of the world, not beating one's head against
the wall because it feels good when you stop, not just for monks, not just expressed by celibacy. Christian
asceticism is keeping control of one’s appetite. That is what someone like Evagrius of Pontus understood

by apatheia: controlling one’s appetite, keeping custody of the heart's passions.vii And Cassian
translates apatheia as puritas cordis: purity of heart (which Kierkegaard reminds us is to will one thing).
St. Maximus the Confessor defines passion as "a movement of the soul contrary to nature ...
Vice is the mistaken use of ideas from which follows the abuse of things ... As with everything, misuse
is sin."viii And therefore Peter of Damaskos identifies the problem in the spirit, not in the object, "For it is
not food, but gluttony, that is bad; not money, but attachment to it; not speech, but idle talk; ... not
authority that is bad, but the love of authority; not glory, but the love of glory and - what is worse vainglory .... It is not the thing itself, but its misuse that is evil."ix And C.S. Lewis has the devil
Screwtape write in his Letters:
Never forget that when we are dealing with any pleasure in its healthy and normal and
satisfying form, we are, in a sense, on the Enemy's ground [i.e. God's]. I know we have won
many a soul through pleasure. All the same, it is His invention, not ours. He made the
pleasures: all our research so far has not enabled us to produce one ... God is a hedonist at
heart. All those fasts and vigils and stakes and crosses are only a facade. Or only like foam
on the seashore. Out at sea, out in His seas, there is pleasure, and more pleasure ... He's
vulgar, Wormwood. He has a bourgeois mind. He has filled His world full of pleasures ...
Everything has to be twisted before it's any use to us. We fight under cruel disadvantages.x

"Control your appetites before they control you," recommends John Climacus in step 14 of
his Ladder of Divine Ascent.xi Or in Chesterton's words, "We must give thanks to God for beer &
burgundy by not drinking too much of them."xii
The problem is not that appetites are bad; that's why our ecclesiology can't go down the road to the
left, which is a naive pessimism. But there is a problem, and that's why it can't go down the road to the
right, which is a naive optimism. The problem does not lie with Edmund's taste buds, it lies in the memory
of bad magic food which spoils our appetite for God. Every moment has the potential for being holy, but
sin has spoiled it. Wouldn't it be welcome if someone could teach us what it was that we were meant to be
hungry for? But such a teacher would have to do more than just inform: such a teacher would also have to
be able to satisfy our appetite. If someone could teach us what we were really hungry for, then Americans
would no longer demand a disproportionate share of resources from the third world, men would not horde
power by disenfranchising women, whites would not maintain the status quo at the expense of people of

color. Has anyone a new menu for the human race?
St. Athanasius, among a chorus of voices, said God became human so that human beings might
be made divine. God became human so that human beings may be deified (theosis). By fasting from the
Turkish Delight and by feasting upon the body of Christ, our appetites are restored, and our menus are
changed from apples to bread & wine. God became human, so that we might feast on God and our
appetites be satisfied at last. Christ was hungry for God, and God alone, and when we eat Christ, his
appetite for God becomes our appetite for God. This liturgical vision not only supposes that Christ stirs up
our human hunger for God, it further supposes that we are given the Son's own appetite for the Father.
Fr. Schmemann uses memory as the metaphor instead of appetite when he writes, "Faith is
Christ's memory realized in our memory of Christ."xiii Faith is not just our memory of Christ, it is
Christ's memory of the Father realized in our memory. Christ's appetite for God becomes our appetite,
Christ's memory becomes our memory, when the divine nature is mingled with human nature the
body of Christ is birthed. To stand in Christ's Eucharistic action and eat Christ is to be Church. It is to
participate in Christ's eternal self-giving to the Father, to be a recapitulated son of Adam or daughter of Eve.
This is the appetite which Adam & Edmund & you & I were supposed to have, the appetite which was
spoiled, and so Christ gave his appetite to us.
Fr. Schmemann describes liturgy as a journey - it is our entrance into the Kingdom of God. The
first liturgical act of the eighth day takes place when Christians leave their beds and homes to assemble.
This is already a sacramental act taking place, for Christians "'come together in one place' to bring their
lives, their very 'world' with them and to be more than what they were: a new community with a new
life."xiv Why do we leave the kingdoms of the world and gather to bless the Kingdom of God? Not because
we are abandoning the world, not because God is here and not there.xv We gather to do the world the way it
was meant to be done.
The simple pessimist who travels the left fork is mistaken in thinking there's something wrong with
our taste buds. The simple optimist who travels the right fork is mistaken in thinking there is nothing
wrong with our appetite. Chesterton writes that when he finally came to realize this paradox, it entirely

reversed for him the reason for optimism.
And the instant the reversal was made it felt like the abrupt ease when a bone is put back in
the socket. I had often called myself an optimist, to avoid the too evident blasphemy of
pessimism. But all the optimism of the age had been false and disheartening for this reason,
that it had always been trying to prove that we fit in to the world. The Christian optimism is
based on the fact that we do not fit in to the world .... I had been right in feeling all things as
odd, for I myself was at once worse and better than all things .... The modern philosopher had
told me again and again that I was in the right place, and I had still felt depressed even in
acquiescence. But I heard that I was in the wrong place, and my soul sang for joy, like a bird
in spring. I now knew why I could feel homesick at home.xvi

This world is our home, yet we're homesick in it. It's the only world there is; we're not called to a
different world, but our homesickness beckons us to make this world new. God has not promised to release
us from this world, but to release this world from its curse. Those to whom Christ has given his appetite for
God find their appetite for the world restored, because they are the first fruits of a world released from its
curse.
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